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INDUCTIVE ARGUMENTS for the EXISTENCE OF 1 

GOD   (AO1 content) 2 

 3 

In philosophy there are 2 types of arguments for the existence of God – inductive and 4 

deductive.  Inductive arguments are arguments that are based on experience that we have in 5 

the world and for which we have some form of empirical evidence.  They are known as a 6 

posteriori arguments because they are formed after experience. Inductive arguments seek to 7 

persuade rather than prove.  Therefore, it is possible to accept one or more of the premises of 8 

the argument and disagree with the conclusion.  It is also possible to reject some premises of 9 

the argument and agree with the conclusion.   10 

The other type of argument is known as deductive arguments. Deductive arguments are 11 

known as A PRIORI arguments because they are based on definition alone rather than any 12 

experience of the world.  They do not rely on any form of empirical evidence.  If one accepts 13 

the premise of a deductive argument then one must also accept the conclusion.  14 

 15 

For the exam we need to look at 2 forms of inductive arguments for the existence of God and 16 

one deductive argument for the existence of God. The two inductive arguments are the 17 

Cosmological argument and the teleological argument.  Let’s deal first with the Cosmological 18 

argument. 19 

 20 

THE COSMOLOGICAL ARGUMENT FOR GOD’S EXISTENCE. 21 

The cosmological argument is a form of inductive reasoning.  It is therefore an a posteriori 22 

argument.  Any argument for the existence of God that basis its premises on the existence of 23 

the world is a form of cosmological argument.  Cosmological arguments have been around 24 

for as long as philosophy itself., yet perhaps the most famous proponent of the Cosmological 25 

argument is St Thomas Aquinas. 26 

The medieval monk, Thomas Aquinas is regarded as one of the greatest philosophers and 27 

scholars of all time. He was greatly influenced by the work of Aristotle.  Aristotle’s work was 28 

rather unknown in the western world at the time but was well regarded in Islam.  Aquinas 29 

sought to marry many of Aristotle’s ideas with his own world view of Christianity.  30 

Aquinas’ cosmological argument can be found in his great work ‘Summa Theologicae’ ( a 31 

summary of theology).  He argues for the existence of God in his famous ‘5 ways’ – the first 32 

3 of which are all forms of cosmological argument.  The 5 ways are: 33 

1.Argument from motion and change 34 

2. Argument from efficient cause 35 

3.Argument from contingency and necessity 36 
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4. Argument from perfection 37 

5. Argument from design. 38 

For this piece of work we are only interested in the first 3 ways – although we will come to 39 

the 5th way when we look at the teleological argument. 40 

 41 

Aquinas’ first way:  From Motion and Change.    42 

 43 

The first and more manifest way is the argument from motion. It is certain, and evident to our 44 
senses, that in the world some things are in motion. Now whatever is in motion is put in 45 
motion by another, for nothing can be in motion except it is in potentiality to that towards 46 
which it is in motion; whereas a thing moves inasmuch as it is in act. For motion is nothing 47 
else than the reduction of something from potentiality to actuality. But nothing can be 48 
reduced from potentiality to actuality, except by something in a state of actuality. Thus that 49 
which is actually hot, as fire, makes wood, which is potentially hot, to be actually hot, and 50 
thereby moves and changes it. Now it is not possible that the same thing should be at once 51 
in actuality and potentiality in the same respect, but only in different respects. For what is 52 
actually hot cannot simultaneously be potentially hot; but it is simultaneously potentially cold. 53 
It is therefore impossible that in the same respect and in the same way a thing should be 54 

both mover and moved, i.e. that it should move itself. Therefore, whatever is in motion must 55 
be put in motion by another. If that by which it is put in motion be itself put in motion, then 56 
this also must needs be put in motion by another, and that by another again. But this cannot 57 
go on to infinity, because then there would be no first mover, and, consequently, no other 58 
mover; seeing that subsequent movers move only inasmuch as they are put in motion by the 59 
first mover; as the staff moves only because it is put in motion by the hand. Therefore it is 60 
necessary to arrive at a first mover, put in motion by no other; and this everyone 61 
understands to be God. 62 

Aquinas’ 1st way is from motion and change. The first thing to note about Aquinas's 63 

argument is that he denies the possibility of infinite regression. There has to be an ultimate 64 

answer stop if one is to accept infinite regression then one simply does not really answer the 65 

question. We just moved the question back a further step and have got nowhere. Basing his 66 

idea on aristotle's concepts of potentiality and actuality Aquinas argues that when we look at 67 

the world we observe that everything is in some form of motion or change Things don't just 68 

start changing out of nowhere. There must have been something that started the change or 69 

began the motion.  Aristotle wrote about a  ‘prime mover’ and used the example of a block of 70 

marble.  The block of marble has the potential to ‘change’ its form into a statue.  However, it 71 

requires the sculptor to actualise such a change.  Aquinas’ adds his own analogy; that of 72 

wood and fire.  For wood to become hot it requires some external influence.  If the wood 73 

could make itself hot it would have been hot to begin with.  Some other external force is 74 

needed. 75 

Aquinas’ argument from motion or change could be summerised as follows: 76 

• Everything that moves is moved by something else. 77 

• That mover must also be moved by something else. 78 
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• BUT you cannot have an infinite chain of movers, or there would be no reason for 79 

movement to get started at all. 80 

• Therefore there must be an unmoved mover, producing movement in everything, 81 

without itself being moved. A supreme being is necessary for this. 82 

• This unmoved mover is what people understand by ‘God’.   83 

 84 

Aquinas’ second way: From efficient cause. (efficient cause = 85 

something that creates another thing) 86 

 87 

The second way is from the nature of the efficient cause. In the world of sense we find there 88 
is an order of efficient causes. There is no case known (neither is it, indeed, possible) in 89 

which a thing is found to be the efficient cause of itself; for so it would be prior to itself, which 90 
is impossible. Now in efficient causes it is not possible to go on to infinity, because in all 91 

efficient causes following in order, the first is the cause of the intermediate cause, and the 92 
intermediate is the cause of the ultimate cause, whether the intermediate cause be several, 93 
or only one. Now to take away the cause is to take away the effect. Therefore, if there be no 94 
first cause among efficient causes, there will be no ultimate, nor any intermediate cause. But 95 
if in efficient causes it is possible to go on to infinity, there will be no first efficient cause, 96 
neither will there be an ultimate effect, nor any intermediate efficient causes; all of which is 97 
plainly false. Therefore it is necessary to admit a first efficient cause, to which everyone 98 
gives the name of God. 99 

Aquinas’ second idea follows an almost identical structure to the first but here he turns his 100 

attention to the notion of cause and effect.  Again, Aquinas refers to the observations made in 101 

the world.  When we look at the world we notice that everything has a cause and that cause 102 

also has a cause and so on.  However, infinite regression is illogical.  It gets us nowhere. So 103 

there must be a first cause that is distinct from other causes.  The origin of change doesn’t 104 

need a cause.   105 

The argument can be summarised as follows 106 

• Everything has a cause. 107 

• Every cause has its own cause. 108 

• You cannot have infinite number of causes. 109 

• Therefore there must be an uncaused cause, which causes everything to happen 110 

without itself being caused by anything else. 111 

• Such an uncaused cause is what people understand by ‘God’. 112 

Or put simply: 113 

 Everything has a cause… even a cause has a cause.  114 

BUT 115 
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Infinite regression is illogical 116 

 Something had to make the first cause happen.  That something is what we 117 

know as ‘God’. 118 

Many people use the analogy of a set of dominoes falling.  Each domino is made to 119 

fall by the previous one but ultimately you need to posit that the dominoes fell 120 

because someone triggered the first one to fall.  NOTE:  This is NOT an analogy 121 

Aquinas uses.  It is simply a way to explain what he is teaching. 122 

 123 

Aquinas’ 3rd Way – Argument from contingent and necessary beings. 124 

 125 

The third way is taken from possibility and necessity, and runs thus. We find  in nature things 126 

that are possible to be and not to be, since they are found to be generated, and to corrupt, 127 

and consequently, they are possible to be and not to be. But it is impossible for these always 128 

to exist, for that which is possible not to be at some time is not. Therefore, if everything is 129 

possible not to be, then at one time there could have been nothing in existence. Now if this 130 

were true, even now there would be nothing in existence, because that which does not exist 131 

only begins to exist by something already existing. Therefore, if at one time nothing was in 132 

existence, it would have been impossible for anything to have begun to exist; and thus even 133 

now nothing would be in existence---which is absurd. Therefore, not all beings are merely 134 

possible, but there must exist something the existence of which is necessary. But every 135 

necessary thing either has its necessity caused by another, or not. Now it is impossible to go 136 

on to infinity in necessary things which have their necessity caused by another, as has been 137 

already proved in regard to efficient causes. Therefore we cannot but postulate the 138 

existence of some being having of itself its own necessity, and not receiving it from another, 139 

but rather causing in others their necessity. This all men speak of as God. ▲ Aquinas: 140 

Summa Theologica (1265–1274) (Note 3) 141 

Way three is possibly Aquinas’ most significant point.   142 

Contingent things are things that are dependent on something else for their existence.  143 

We are all contingent beings.  We exist now, but there was a time when we did not 144 

exist and there will be a time when we cease to exist.  It is also quite possible that we 145 

may never have come into exist at all!  We do not need to exist. 146 

A necessary being is something that is entirely the opposite of the above. A necessary 147 

being is not created by anything else and does not rely on anything else for its 148 

existence. A necessary being is not generatable or corruptible.  A necessary being 149 

cannot NOT EXIST. 150 

Now, the world is full of contingent things.  They exist nor but they didn’t always 151 

exist and they won’t always exist.   152 

BUT nothing can come from nothing. (ex nihilo nihil fit).  So, for any contingent 153 

thing to exist – since infinite regress is illogical, there must be a being that itself is not 154 

contingent and that is responsible for the existence of all other things. 155 
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 156 

Essay Task:AO1/ Explain Aquinas’ cosmological argument  - 20 marks 157 

 158 

The Kalam Cosmological Argument. 159 

The cosmological argument is not just a Christian attempt to prove the existence of God Both 160 

Plato and Aristotle postulated cosmological arguments (they are both pre-Christianity). There 161 

is also an Islamic form of the cosmological argument called the KALAM argument 162 

The word KALAM comes from the Arabic meaning to ‘argue’ or ‘discuss’. Al-Kindi c870 163 

and al- Ghazali (1058-1111) propose a cosmological argument. 164 

THE KALAM COSMOLOGICAL ARGUMENT GOES AS FOLLOWS: 165 

1. Whatever comes into being must have a cause. 166 

2. The universe came into being 167 

3: The universe must have a cause 168 

C The cause is God 169 

 170 

William Lane Craig’s development of the Kalam argument 171 

William Lane Craig is an American philosopher and Christian apologist. 172 

In 1993 Craig put forward this argument 173 

• 1.  Everything that begins to exist has a cause to its existence. 174 

• 2.  The universe began to exist. (The universe is not infinite) 175 

• 3. Therefore the universe has a cause of its existence. 176 

But is the universe contingent?  Craig argues that the universe is contingent and therefore 177 

requires a personal first causer. 178 

TO INFINITY AND BEYOND…… 179 

The premise of Craig’s argument is the idea that actual infinites do not exist.  He explains his 180 

point through an analogy of 2 libraries.   181 

Imagine you had a library that held an infinite number of RED books. 182 

Now imagine you had another library with an infinite number of BLACK books. 183 

What would you get if you decided to put those two libraries  together?   You would still 184 

have an infinite number of books! 185 

But surely you should have a more? 186 
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If you add a pile of red and a pile of black books together you should have a total number of 187 

books greater than when you had them seperately. 188 

But if its an infinite number you still end up with an infinite number..  189 

Therefore infinity cannot exist in reality.  It can only exist as a working concept 190 

The difference between actual and potential infinities 191 

Craig draws a distinction between  potential infinite exists if it is always possible to add more 192 

to a series of things or events.  193 

It is possible to think of the future as a potential infinite, because more events are always 194 

being added to history 195 

An Actual infinite refers to sets of collections of things with an infinite number of members. 196 

It is NOT growing towards infinity, because it is infinite already.  A part within an actually 197 

infinite set is equal to the whole set because it is infinite. 198 

Some philosophers argue that actual infinite numbers cannot exist  because whether you add 199 

to or subtract from it will always remain the same – infinity.  An actual infinite is 200 

‘COMPLETE at all times, so many mathematicians  and philosophers regard this as illogical 201 

and thus impossible. 202 

Therefore the universe cannot be infinite because infinity is not logically possible. 203 

CRAIG AND A PERSONAL GOD. 204 

Craig argues that since the universe was caused to exist then it was wither caused deliberately or by 205 
mindless laws of nature. Laws of nature however cannot be the cause of the universe because they 206 
belong to it and are not independent of it.  Laws of nature did not exist before the universe existed.  207 

Therefore the universe must have been caused deliberately. 208 

Deliberate action however, requires a personal being with a will! If the universe was created from 209 
nothing then the beginning of the universe was the beginning of time.  Therefore, a personal being 210 
exists outside of time and outside of the universe as the first cause of all.    211 

Craigs ideas here are certainly compatible with the qualities generally associated with the God of 212 

classical theism- omnipotence, transcendence, omniscient. 213 

Questions for consideration. 214 

• How convincing is William Lane Craig’s Kalam cosmological argument? 215 
• Is he right that infinity is not possible and therefore the universe must be contingent. 216 

• Is there empirical evidence for all aspects of the argument? 217 

• Are there any contradictions within the argument? 218 
• Does it prove a God of classical theism? 219 

• Would it convince an atheist? 220 

 221 

AO1: Essay task:  Explain William Lane Craig’s development of the Kalam cosmological 222 

argument. 223 

  224 
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